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Abstract. This paper shows that translating cultural and ideological issues, in general, and those of Orientalism in
particular, is not an easy task. It also investigates the what might be viewed by the researcher as main innovative

translation strategies adopted by Kamal

Abu Deeb in translating Edward W. Said’s Orientalism into Arabic. The

difficulties in translating the book lie both in the nature of the topic of Orientalism as well as in Arabic which may

be unfamiliar with some English linguistic terms.

This is not a shortcoming of Arabic; a language once considered

a successful means of transferring old civilizations and from which modern western civilization benefited.
The paper selects and analyzes some examples taken from Edward Said’s Orientalism together with Abu
Deeb’s translation to show some main courageous strategies adopted by Abu Deeb in translating such a work.

These strategies betray some translation problems, which are not easy

for average translators to overcome. In other

words, the paper aims at pinpointing the main strategies adopted in the present paper for the sake of translators,

teachers of translation, theorists and researchers alike.

Introduction

Much literature has been written about translation.
Some scholars say that translation is a science, others
an art, and others a skill. Some, rightly, say it is all of
these. Many famous theorists of translation have
made statements in favor of the argument that
translation is an art. According to Zhu (1946: p. 529)
art originally meant “human contrivance” in contrast
to nature. If one says that art is a human contrivance,

The author and the translator: Edward Said (the author), born in
Jerusalem, obtained his PhD from Harvard University, no other
book of Said’s enjoyed the attention of Orientalism and since its
publication in the United States in 1978, it has been translated
into over 24 languages including French, German, Spanish,
Italian, Turkish, Persian, Malaysian, Japanese and Arabic. It has
been the subject of numerous conferences and the occasion of
impassioned debates.

Kamal Abu Deeb (the translator) is a Syrian critic, poet and an
academician, obtained his PhD in Arts from Oxford University.
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it is a good saying that art is creation. This does not,
of course, mean that creation comes out of nothing.
Rather, creation is based on nature, the very essence
of art. In the case of translation, the original text is
the noumenon, and the translated work after the
process of “human contrivance’ is creation and art as
well.

So much has been written about difficulties
encountering translators from foreign languages into
Arabic and vice versa that it may well seem
unnecessary to add another paper to the pile.
However, studies dealing with the translation of
textual materials dealing with the topic of Orientalism
are rather rare. Due to linguistic and cultural
differences between English and Arabic, translating
ideological topics such as ‘Orientalism’ may be
considered as a challenge. In this spirit, Said (1978: p.
2) points out:

"Orientalism is a style of thought based upon ontological

distinction made between “the Orient” and (most of the

time) “the Occident.” Thus a very large mass of writers,
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among whom are poets, novelists, philosophers,
political ~ theorists,  economists, and  imperial
administrators, have accepted the basic distinction
between East and West as the starting point for
elaborate theories, epics, novels, social descriptions,
and political accounts concerning the Orient, its people,
customs, “mind,” destiny, and so on."

The present paper deals with the main difficulties
a translator encounters in so broadly a cultural and
ideological field like this.

A translation between two languages, which are
almost remote linguistically and ideologically, such
as Arabic and English, is an unattainable task in most
cases. In this spirit, Nida (1982: p. 17) points out that
what was clearly understood by SL audience may not
be understood by TL audience. Therefore, the
translator is always faced with the problem of
determining how much of what is implicit in an
original text should be made explicit in a translation.
If a translator makes too much explicit, the translation
becomes somewhat anachronistic in that it implies
that the original audience did not understand,
perceive, or share with the source certain kinds of
information. One can, however, equally well make
the opposite mistake of leaving out information
which is absolutely essential for comprehension by
the receptor language audience.

The above argument hints that translation is a
linguistic activity or a craft as some might think. It in
fact understands the nature and the audience of the
two languages (SL and TL).

As noted by Shunnaq (1994: p. 103) “The most
disputatious issues in translation theory concern
fidelity, translatability, and the choice of words and
linguistic structures when rendering from source
language to target language, particularly in regard
to the demands for lexical, syntactic, semantic,
rhetorical, ideological, and cultural ‘equivalence’.”
Hence, the translator of orientalism’s expressions
from foreign languages into Arabic often encounters
problems with the translatability of such texts due to
the choice of words, linguistic structures, and
cultural gaps, among others. He indicates out that in
action theory; an action is defined as an event
performed with an intention to change a situation.
The term “situationality” covers all the ways in
which a text is connected with a real or recoverable
situation, including the spoken ‘utterance actions’ or
written ‘inscription actions’ performed in it. Al-
Shurafa (1995: p. 45) points out that different
cultures cause different concepts to emerge, and that
is why difficulties arise in translation between

languages. Concepts expressed by linguistic items in
one language may not be expressed by an apparently
corresponding term in another language. Examples
of this are the translation of idioms, puns,
metaphors, etc. which are culture bound. This, of
course, also applies to religious texts.

Hatim (1994: p. 15) tackles the issue of static
contextual elements versus dynamic contextual
elements. According to him, static contextual
elements are those elements which are selected
almost by default and thus constitute the unmarked
case in message construction while dynamic
elements of context capture the notion of motivated
departures from norms, the marked use of language
which caters to a high level of turbulence in the way
a text interacts with its context. Buckley (1994: p-
165) points out that “People differ in their writing
between those who innovate and those who imitate.
Some of them devise a particular way in which to
proceed in the composition of a text, but these are
few; others imitate the example of the other writers
or poets and thus follow them or are guided by
them-these are many.” I believe that translators are
similar. Some of them are innovators, while others
are followers.

According to Nida (1994: p. 162), translating is
both discouraging and challenging: discouraging
because there are no simple rules to follow and no
way to know in advance if a solution is completely
correct and acceptable, but also challenging because
it is excitingly creative. I think this is applicable to
Abu Deeb’s translation of Said’s Orientalism. Zlateva
(1995: p. 29) supplies arguments in favor of the
acceptability of an option that a translated text in the
target language should be considered part of the
adequacy of its translation and that any adequately
translated literary text becomes a material fact not
only in the target language, but in the target literature
as well: it exists in both. Hatim (1999: p. 139)
stresses that culture in the process of translation is
part of semiotics which is particularly privileged in
the way we conduct out textual business. He believes
that the unit of semiotic analysis is the 'sign', a
semiotic construct which has proved admirably suited
for dealing with how cultures interact. On his part,
Arnaiz (1993: p. 699) dealt with two aspects of
variation approach to translation: firstly, the problem
of "the cultural", and, secondly, the positing of the
translator as "cultural operator", a mediator between
'source' and 'target' texts, and the problems arising
from such a concept.
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Al-Qinai (2000: p. 498) points out:

"Translation is a complex hermeneutic process in which
intuition plays a crucial role in interpreting the
intentions of the SL writer. Further, languages vary in
their choice of lexical connotations, sentence structure
and rhetorical strategies, the only tangible tools of
assessment. It is prudent, therefore, to talk about the
adequacy of a translation rather than the degree of
equivalence. Quality is relative and absolutes of
accuracy cease where the end user (i.e. client) imposes
his own subjective preferences of style in TT.
Standardization of quality is thus a grey area.”

Significance of the Study

The present paper draws its significance from an
assumption that this study of Abu Deeb’s strategies in
translating  Said’s  Orientalism into Arabic is
unprecedented. Translating Orientalism from English
into Arabic involves tedious problems related to
linguistic and civilizational issues. Some strategies to
be adopted in translating such works on Orientalism
are badly needed.

Innovative Strategies Adopted in Translation

Below are the main innovative strategies adopted
and stated by Abu Deeb (1981: pp. 10-19) in
translating Said’s Orientalism from English into
Arabic:

() “Creation’, rather than ‘translation’, to overcome
linguistic and cultural problems for the sake of
adequacy and vividness.

(I) Translating terms and expressions of new
western concepts into new  concise, stable,
simple and easy Arabic equivalent terms.

(III) English  stylistic features are rendered into
natural stylistic features in Arabic.

(IV)The glossary on pages 21-34 of the Arabic
version as well as the footnotes and paraphrases.

(V) Neologism.

Methodology

Two examples, representing each of the
above five strategies, are taken randomly from
Said’s Orientalism, together with their Arabic
renditions by Abu Deeb, will be analyzed
and discussed to serve the purpose of the present
study. The analysis involves problematic issues
(syntactic, semantic, pragmatic and ideological)

usually encountered by Arab translators in translating
oriental texts.

Analysis

Strategies adopted by Abu Deeb in translating
Said’s Orientalism will be highlighted below. Due to
the limitations of the present paper, only some of the
strategies adopted by Abu Deeb will be discussed.
Some representative examples per each strategy will
be examined. Some overlapping between these
strategies can not be avoided.

1. ‘Creation’, rather than ‘translation’, to
overcome linguistic and cultural problems for the
sake of adequacy and vividness

Creation should follow to overcome such
problems to produce an adequate and vivid
translation. For instance, if the Arabic sentence -

§ns is rendered into English as “Zaid is brave”, this

is considered as translation, whereas if the sentence
ik is rendered “Zaid is brave”, this could be

considered as creation because it is not literal. One
can safely assume that Said’s book is difficult to read
and it is even more difficult to translate into Arabic
because the book tackles very sophisticated
ideological and cultural issues. The linguistic and
cultural terms used may pose some difficult problems
for the normal reader and translator. Hence,
Orientalism’s translation is a challenge not easy when
faced by a translator who is not aware of the fact that
there is more to the similarities rather than differences
between Arabic and English linguistic and cultural
dimensions. Abu Deeb’s strategy of ‘creation’ made
the translation task less challenging. He deals with
language easily so the most difficult linguistic and
ideological issues are naturally and vividly expressed.
In this spirit, Penrod (1993: p. 68) quoted in Fawcett
(2000: p. 107) says: “since we are always required
when translating to 'take position' relative to other
cultures and languages, we must as well remain ever
vigilant as to the nature of the position assumed”. To
illustrate this strategy, let us consider the following
examples (1 and 2) below:

1-a) The Orient was almost, a European invention,
[sic] and had been since antiquity a place of romance,
exotic beings, haunting memories and landscapes,
remarkable experiences (Said, 1978: p. 1).

G otih pdd) dan 0S5 (G 1) w08 as (b
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cmlad alally ol S sl 2 3 s, (<o, > gy

(T o e A0 (s ) Bl Ol

2-a) Orientalism expresses and represents that part
culturally and even ideologically as a mode of
discourse with supporting institutions, vocabulary,
scholarship, imagery, doctrines, even colonial
bureaucracies and colonial styles (Said, 1978: p.2).

S e il o b iy s el o= SN ey by
Cllodl e ojin bod <S> aLay . 7 <8NI> s
LS S V1 oy i dll izl s ) paally (e Sl els il
i aie e ) Bl LAY Bl <ali 3, 0>

(7Y

In (1-a) above, Abu Deeb rendered the three
lexical items: antiquity, romance, and haunting into:
aslally ae iy AW R4a. Here, anyone who masters both
English and Arabic languages could easily figure out
that the translator opts to carry the task of a
translator-composer  rather than being only a
translator. His translation seems to be as if it is
authored rather than translated. Abu Deeb is
innovative and courageous enough to use very
uncommon expressions in Arabic to produce a
functional equivalence that creates S the same
influence and the same impact that the SL does.
However, most translators would opt to translate the
above items into more common expressions and less
attractive translation such as:

LtV e il 5 s (el
To make the translation more familiar and common,
some translators may use .5y & k)l alally oL S

instead of the expressions "(L-s ) i I US." and v &
" Al dslilly s instead of "islad astal”,

In (2-b) above, Abu Deeb rendered the expressions:
mode of discourse, scholarship, and bureaucracies
into:

Sabl 3y 1 0> 2 5 V1 o) G S LY e

Discourse is innovatively and cleverly rendered
by Abu Deeb into sLz which shows how innovative
he is. The researcher consulted five decent lexicons
and directly quoted their renditions of the linguistic
term ‘discourse’.

Ba’labki, R. (1990) renders it as:
By Vb sustgl alod Sz Lie dpls (b T e (yus
St L 4 T U 0 ey (il S0 (5 o lleals 5l
i gl alodt o b
Karmi, H. (1995) as: .
SReans 3 (g (3 ol
Ghazala, H. (1996) as:

sw\wJ)Lfg}ﬂcuben@lA\w\M‘yM ol (g ¢

NSINE
Atlas Dictionary (2005) as:

bog ol agis G a Sl L) aadle ¢ e O (e

LMl ¢l (JUn 3 ole

Ba’labki, M. (2006) as:

b poltdds @Wlie il (yus

As it is shown from the above meanings, Abu
Deeb renders the term ‘discourse’ as stz This, of
course, reflects Abu Deeb’s unique strategy in
translating modern western terms. By the same token,
the term ‘scholarship’ is innovatively rendered by
Abu Deeb as, e~ i 5; whereas it is given different

meanings by different lexicographers:

Ba’labki, R. (1990): (no rendition)

Karmi, H. (1995) as:

B3 i ol 355 (o lally O3l e (e RIS
Ghazala, H. (1996) as: (no rendition)

Atlas Dictionary (2005) as:
Lo Gote (B Akl il s ole
Ba’labki, M. (2006) as:
Ml adadll el ol s 5 DN WP E WO W
Having different meanings given above, one can
notice that none of the current lexicons consulted
gives the meaning of ‘scholarship’ as ¢ 5 which

makes Abu Deeb’s rendition more acceptable.

II. Translating terms and expressions of new
western concepts into new concise, stable, simple
and easy Arabic equivalent terms

Abu Deeb translates terms and expressions of
some western concepts such as: imperialism,
positivism, utopianism, historicism, Darwinism,
racism, Freudianism, Marxism, Spenglerism and
paradigm by new concise, stable, simple Arabic
equivalent terms. To illustrate this point further,
consider examples 3 and 4 below.
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3-a) Orientalism has been subjected to imperialism,
positivism, utopianism, historicism, Darwinism,
racism, Freudianism, Marxism, Spenglerism. But
Orientalism, like many of the natural and social
sciences, has had “paradigms” of research, its own
learned societies, its own Establishment (Said, 1978:
p- 43).

gl 5 gl y (il Ry il B2y sty (ber
IERERUR e RO PRETPE RS di g
el olillens o z_._f;i B 08 sl il pdall s f.f Je

(VE o ) A0 ceed ) o] s g cialall ln

4-a) Cromer’s descriptions are of course based partly
on direct observation, yet here and there he refers to
orthodox Orientalist authorities (in particular Ernest
Renan and Constantin de Volney) to support his
views (Said, 1978: p. 39).

J?J“u‘fﬁ’; ;L:f 5 sl ak-oll ulﬁ@ e S ey el (b-¢
e S (S e S e Jlsl AL #Y

(Ve )R8 s ) @Y Tl (e OBl Sy Ol e |

In examples 3 and 4 above, Said uses terms
expressing western concepts such as: positivism,
utopianism, historicism, and orthodox. The Arab
audience (except highly specialized and educated
people) is not familiar with these concepts and their
labels. The renditions given to them by Abu Deeb

ey a5 gl y i) B S
are totally different from the normal use by normal
Arab educated people. Abu Deeb courageously and
innovatively rendered them functionally and naturally
into Arabic. To illustrate this point further, let us
consider their meanings as given by the five English—
Arabic dictionaries stated in the discussion of
example (2) above:

Positivism:
Ba’labki, R. (1990) renders as: (no rendition)

Karmi, H. (1995) as:
RN WP P NE
Ghazala, H. (1996) as: (no rendition)

Atlas Dictionary (2005) as:
iy 8 mel) dm I A o DL 3 Bt ATl ol s adds

kS ) Al
Ba’labki, M. (2006) as:
ERIA T IRIN - I |

Utopianism:
Ba’labki, R. (1990) renders it as:
‘_;‘La—“?YU E;,,L__‘J\ CWY‘\J idas pb adls Jobo LK:{)J:):)\

Karmi, H. (1995) as:
(il Syl ol L) o) S 3050 e
Ghazala, H. (1996) as: (no rendition)

Atlas Dictionary (2005) as:
(ckes 3 2ltn Boplaznl s i) s ol (ol
Ba’labki, M. (2006) as:
SV ol N s o Bl ke g sb g

Historicism:
Ba’labki, R. (1990) renders it as:

S B 2
Karmi, H. (1995) as:
el o3 0L SVl ady (6 b S Sl ol sl
ST oSz
Ghazala, H. (1996) as: (no rendition)

Atlas Dictionary (2005) as:
w ) &35
Ba’labki, M. (2006) as: (no rendition)

Orthodox:
Ba’labki, R. (1990) renders it as: (no rendition)

Karmi, H. (1995) as:
E%15) ¢(c?=izh J_»JJ\{) c,?n;’ L:).J@L L\_}‘}; LJJ\.;E.:
Ghazala, H. (1996) as: (no rendition)

Atlas Dictionary (2005) as:
ol e Ol Shaze ¢ 8 335,580
Ba’labki, M. (2006) as:
P

Paradigms:
Ba’labki, R. (1990) renders it as:
Szl e iy ezl J gl

Karmi, H. (1995) as:

syl J s sdest Sl
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Ghazala, H. (1996) as: (no rendition)

Atlas Dictionary (2005) as:
Gt A &l ol ¢ a2 e o U SV 3L 34l
Ba’labki, M. (2006) as:
A Bl el ¢ s s

II. English stylistic features are rendered into
natural stylistic features in Arabic

Stylistic features such as: layout (paragraphing,
graphic devices and  punctuation, etc.); grammar
(sentence  structure, complexity of sentences,
ungrammaticality of sentences, parallel structure,
premodification,  sentence connectivity,  etc.);
vocabulary (synonymy, lexical repetition, antonyms,
and figures of rhetoric) are smoothly and
functionally rendered by Abu Deeb into Arabic.
Some of these features are illustrated in examples 5
and 6 below:

5-a) These peoples are the inheritors of a long
tradition of history, of art and of religion, the sense of
which they have not entirely lost and which they are
probably anxious to prolong. We have assumed the
responsibility of intervening in their development,
sometimes without consulting them, sometimes in
answer to their request...We claim, rightly or
wrongly, to represent a superior civilization, and
because of the right given us by virtue of this
superiority, which we have regularly affirm with such
assurances as makes it seem incontestable to the
natives, we have called in question all their
traditions... (Said, 1978: p. 249).

Comparing the meanings listed above with Abu
Deeb’s rendition of the same terms, one can easily
figure the difference in meanings. Abu Deeb’s
renditions are new and different. For example, he
rendered the Christian religious term ‘orthodox
Orientalist authorities’ in (4-b) above as s s Ol

(=535 . Here, the western Christian term
‘Orthodoxy” is rendered as 24, which refers to the
general attitude of conservatism and not only
restricted in meaning to the Islamic sumni sect.
Another example is the rendition of “paradigms” by
the translator as "e-l -ulka". As seen from the
above list, none of the five dictionaries furnish the

Arabic meaning given by Abu Deeb. This shows that
the translator has fully, contextually  and

pragmatically understood the above western terms:
positivism, utopianism, historicism, orthodox and
paradigm. He, consequently, rendered their pragmatic
aspects rather than their semantic aspects. However,

the Arabic rendition "+l 2ai- 1" would not be easily
and directly understood by a normal Arab reader.

= B s G ey U e e S U Y ss (bes
ol Ut ) ) e ol 05,0 18,50 Bl s i
Bl By s of 045 Gl Rk 3 el &)y Ll
B A I3 W S P j\‘ﬁasgga,u RIS el
7ty et SaSTT G b e plast o ) (3 1 ol Lo s 0
Bl 2l e e ey 1 ol 0L o as sl L

(Yot o ip) e cows o) L Jsld e e

6-a) Lewis’s polemical, not scholarly, purpose is to
show, here and elsewhere, that Islam is anti-Semitic
ideology, not merely a religion. He has a little logical
difficulty in trying to assert that Islam is a fearful
mass phenomenon and at the same time “not
genuinely popular,” but this problem does not retain
him long (Said, 1978: p. 317).

(ot Sl Gy s gl ofﬁ‘@qw‘&u\w;d%g(b—w
G il &l an wmly ey b s Y dale Y Gsle ALy of
Gnd ol ks 303y a2 4ol 5 0l Sy of usT o yle
PRt ) S i Y Sl a0 sl 2l 3

(Y e

The examination of the translations in examples 5
and 6 above shows clearly that English stylistic
features are naturally rendered into Arabic stylistic
features. The layout in Arabic, though similar to that
of English, looks natural and acceptable in Arabic.
Punctuation marks are manipulated well in the
translated versions. The commas in English have
almost been transferred into Arabic properly as in
example (5-b):

Bl oy oAy g

and in example (6-b)
Y aulie Sl o w2 ST 3y Ls gl of a el Y Sl
ala

Here, in both languages, it shows that the important
use of the comma is the marking of parallelism
between two or more linguistic units (i.e. words,
phrases, clauses, etc.). Many sentences of the
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translated version are complex or complicated.
Consider, for instance, the complicated sentence
structure taken from example (5-b) above:

i of 05 Bl onyds & Jadl By Lile o U i
o a5 Tl of Lo s oy el Bt BT,
ST g b e plasly ) (Bl s o) Lowit U G s
B i Ly 4 kot O 8 pr 2 jll) G s sy et

..... Jjuﬂ\c.‘a),z,g;\a:l.;‘y\

Here, the translator, Abu Deeb, does not mean to
make the task of reading hard, rather he means to
reflect the fluidity and cohesion of the text. In other
words, he intends to create main ideas. The parallel
structures
G ey ol ey W e
used by Abu Deeb, are intended to reflect semantic,
prosodic and syntactic functions. Post modification is
more frequent than premodification in the Arabic
translation above. It is an acceptable strategy in
Arabic language as it is a mechanism of language
relief for readers. To illustrate this point, consider this
stretch of speech quoted from example (6-b):
Bai s ¥ el Y Rl LY Ol
(Islam is anti-Semitic ideology, not merely a
religion).

The translator was keen enough to translate the
English adjectives into flavored Arabic adjectives
relaying different functions: description,
exaggeration, and communication. An illustrative
example can be taken from example (6-b):

a4 el s sl
(Islam is a fearful mass phenomenon)
and
B3l Wl 3 s
(not genuinely popular).
The lexical items (synonyms and antonyms, such
as il @sle and Ulse o ﬁo-) used by the translator

(examples 5 and 6) above are meant to enrich stylistic
variation and the text’s appreciation.

Halliday (1978: p. 23) points out “Register is the
set of meanings, the configuration of semantic
patterns that are typically drawn upon under the
specific conditions, along with the words and
structures that are used in the realization of these
meanings”. Joos (1962) suggests five levels of style:
frozen, formal, informal, colloquial, and slang. As it
is shown in examples (5) and (6) above, the frozen

(i.e. very formal) style, used by Abu Deeb in his
translation of ‘Orientalism’, reflects his lofty style
which aims highly at the educated Arab reader rather
than the general reader.

IV. The glossary on pages 21-34 of the Arabic
version as well as the footnotes and paraphrases

The glossary and footnotes furnished by the
translator add to the clarity and explicitness of the
Arabic text and makes it more informative and
pedagogical for readers and translators alike. The
translator ordered the terms and expressions of the
glossary alphabetically. Unlike lexicons and other
types of glossaries, the meanings given to these
linguistic units were determined by their contexts
which are considered as very helpful for readers of
the Arabic translation as well as to translators. Below
are 10 English terms/expressions together with their
Arabic meanings to show the significance and the
innovation of these expressions:

1. Generic: e
2. Euphemism: FR /RSN EPAL
3. Xenophobia: ay Lol
4. Genetic: Sl

5. Itemizing: &
6. Anthropomorphism: e and)
7. Wishful: s
8. Cliché: g3l 5 et
9. Lobbying: Ll 3y
10. Extract: g

Here, some of the above Arabic expressions izl
(b saialt it ) — a1 seem alien to Arab readers as they

are very formal (frozen). Abu Deeb resorted to a
glossary at the beginning of his translated work. For
example, he added explanations to the Arabic frozen
expressions as he sensed the difficulty that a reader of
his translation may encounter. For example, consider
the following terms/expressions given in his glossary
together with their Arabic explanations:

(g A Jrlay ) ) s 1l

T I e B o e
2ot 2 (S

S e 3l Sl b 3 chd

e ) S 1y )

This strategy helps the reader to grasp the difficult
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concepts used in "Orientalism".

The footnotes furnished by the translator on pages
(50, 64, 66, 68, 90, 102, 126, 139, 150, 185, 193, 224,
248, 282, 295, 300, 307, 312, 316) as well as the
endnotes pages (327-333) are highly informative,
interpretive and pedagogic. To illustrate this claim
further, consider the following example:

Sl o5 5L L ey 5,58 2alST OF 0 ghad eTA e ST 0 (v
O PR L N T T I tN
(YAY 2 Va0

Here, the translator marked the word 3,5 by (*

Revolution) and footnoted as:

SHASY Sadl & S0 Wl Bl i Bl ol O moly *
ol oo 5 Of S U 2 SO Bbsles ) 2l 5,57 28T o 5
AU By 8y 8 RS w b O LAl e DS O i b LS

FTRERFURNELE

Here, no one can deny that the translator’s note
helps the reader to grasp the SL text adequately and
naturally.

V. Neologism

Richards er al. (1985) defines Neologism as “a
new word or expression which is introduced into a
language. For example, non-restrictive came into
English in 1916, non-standard in 1923, and null
hypothesis in 1935.” Examples of Arabic Neologism
(e naht) are: (zlo ¢l Gloy Jew (3l (sl Srada) skt
and of English: smog: smoke and fog.

The neologism used by Abu Deeb to compose a
single word by the fusion of two or more words, as in
translating the English compound item ‘Greco-Latin’
into 5% ,4Y) instead of & #Y— 5 is another strategy
in translation. Numerous words are used in the
translation to match the innovative style of the SL
text of Said. These neologisms live shortly if not
adopted by language users. Only a few of these words
may exist for some time and enter the lexicon of the
Arabic language. Neologisms characterize Abu
Deeb’s style in translating “Orientalism”. They
reflect the richness of his style.

Below are some English and Arabic neologisms
as they are listed in Abu Deeb’s (1995: pp. 21-34):

1. Judeo-Christian:

Cermell=B 5l e 857 0y A 50
. Stylized:

(W]

Bale ate (Gain gl 0 Sl
3. Rationales:
ez 5 L S £ 0 o LY oWl
4. Naturalized:
R N Pt
5. Pre-Collective:
(el ly amadl Lo Ll - L)

However, the use of these neologisms by Abu
Deeb as another strategy of his translation may not be
commended by some Arab readers of this translation.

Conclusions

In translation in general and the translation of
Orientalism in particular, a translator encounters
certain problems that he/she should endeavor to
overcome in order to produce natural faithful
renditions to his/her readers. Furthermore, as it has
been noticed from the above discussions that
translating oriental discourse is a very difficult task as
the ideological and cultural expressions pose
significant problems in translating such a discourse.
However, such a problem is usually overcomed
because of the presence of some cultural links
between Arabic and English on one hand, and the
ability of the translator on the other. A gifted skilful
translator, like Abu Deeb, who is well versed in both
Arabic and English languages and their cultures,
would find it easy to overcome the main problems of
transition (i.e. linguistic and cultural problems of
metaphors, proverbs, religious and political terms,
etc.). In this spirit, Rose (2003: p. 13) believes that
translation as a gift may seem like a burden because it
is a trust based on a gift and dedication.

In this venue, the paper concludes: (i) the lexical
item is to be considered as part of a linguistic
construction, so its semantic and syntactic functions
are to be viewed according to its sentence structure;
(i) the translator is not a slave of the target language
traditional features because language is not sacred or
static and its constituents are not merely fixed clichés,
patterns, terms, expressions, idioms, etc.; (iii) the
semantics of the morphological changes should be
highly considered by the translator into Arabic; and
(iv) pre-patterned or parenthetical expressions should
not be translated into Arabic by clichés because we
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are representing a foreign text of certain intellectual
features that should be relayed into the TL so as to be
faithful to the TL.

The paper has also shown that the strategies
adopted by Abu Deeb in translating Orientalism are
numerous. However, due to the limitation of the
present study, the researcher (wrongly or rightly)
opted for five strategies: ‘Creation’, rather than
‘translation’, to overcome linguistic and cultural
problems for the sake of adequacy and vividness;
translating terms and expressions of new western
concepts into new concise, stable, simple and easy
Arabic equivalent terms; English stylistic features
are rendered into natural stylistic features in Arabic;
the glossary as well as the footnotes and paraphrases;
and Neologism. Hence, it is recommended that the
translators of oriental texts from Arabic into English
benefit from Abu Deeb’s strategies in translation and
that more research be done to shed more light on this
problematic area of translation.
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